CHAPTER -1
INTRODUCTION

1.1 Introduction of the Bodo and Bathou Religion

The Bodo tribe is the largest tribel group of AssaAmom the second
millennium of BC, Bodo are started to settle iniplareas of Assam. “According to
the 1971 census, the Bodo are thel&gest tribal group in the India and Bodo
language is spoken by 8, 67,017 persdrBtie Census report of 2011 shows the
Bodo population nearly 2 million in Assam. “Theme d4, 16,125 Bodo populations
in Assam (Census-2011) and the total Bodo speakdkssam is 4.53 percent.”

The majority of Bodo residents are generally in thekrajhar, Chirang,
Baksa, Udalguri, Goalpara, Sonitur, Lakhimpur, Dagrdistrict of Assam. Besides
of these districts some sections of Bodos are edsiadther districts of Assam. West
Bengal, Nepal and Tripura are also the other resgl®f the Bodo. They had ruled a
kingdom from Cooch Bihar to Naga Hills establishengapital at Dimapur. “ They
ruled the whole of Assam up to the twelfth centArid. and moved to the western
part of the Brahmaputra valley, North Cachar Hadted the plains of Cachar in the
sixteenth century A.D®

Suniti Kumar Chatterji writes the Bodos who spreaer the whole of the
Brahmaputra valley and North Bengal as well as Basigal, forming a solid block in
North-eastern India, was the most important Indaalyoid people in Eastern India,
and they form one of the mainbases of the presgnpdpulation of these tracts. “The
Bodos appear first to have settled over the Brahmnapvalley, and extended west
into north Bengal (in Koch Bihar, Rangpur and Dmajdistricts) and they may have
pushed into North Bihar alsd”’Rev. S. Endle mentions on hiBhe Kacharis (1991,
reprint) that “the Bodos migrated to the valleyrfréheir homeland Tibet and Chitta
He pointed the first flow was into western Assam Morth-East Bengal through the
valley of Tista, Dharla, Sankosh river and the fideoh the powerful kingdom of
Kamrupa, the second flow was through the Subari3ibang and Dihang river into

the Eastern Assam and they also founded a powehutia Kingdom.

Linguistically Bodo are belonging to Tibeto-Burmesanguage group.
Culturally they are from Indo-Mongoloids. The Bothnguage is a Sino-Tibetan



language family. They used Devanagiri script foitimg. The Bodo language has got
the recognition language as one of 22 Indian laggsian the Eighth Schedule of the

Indian Constitution.

Bathou religion is a folk religion of the Bodo aridis one of the oldest
religions of the world. This religion is practicadhong the Bodos from generation to
generation without any priest. There is no any eshditerature of Bathou religion.

They have no any fixed place for worship like teenpt church.

Bathou is a sorrouding of bamboo fence like cirdlbere are five steps of
fence and eighteen pair of posts centering a Sijant. A Zatrashi plant also planted
at the left side of Sijou and a Tulunshi plant gitanted at the right side of the Sijou.

The followers are belief that Bwrai-Bathou is thgoeme of god and he is
invisible in form. The Sijou plant is planted ag tsymbol of Bwrai-Bathou. Zatrashi
plant is planted as the symbol of wisdom and kndgdeand Tulunshi is planted as

the symbol of truth and purity.

Bathou has five elements of gods and goddess Aileagh), Agrang (water),
Khwila (air), Sanja Bwrali (fire) and Raj Khungsky). Including these five elements
they belief that Bwrai-Bathou is the supreme gothem. The five knots of Sijou also

represent of these elements.

Bihuram Boro writes hisGibi-Bithai’ (1984), the word Bathou comes from
combining of different words. Like- ‘B’ from ‘Bar(air), ‘A’ from ‘Ha’ (earth), ‘T’
from ‘Dwi’ (water), ‘O’ from ‘Or’ (fire) and ‘U’ from ‘ukhrang’ (sky). He wrote that
by combining of these words ‘Bathou’ is generated.

Again the scholars of the Bodo are divided wordthHga’ into two words ‘Ba’
and ‘Thou’. ‘Ba’ means ‘Five’ and ‘Thou’ means ‘D#eor ‘Deep thought’. That
means Bathou is combine with two different meanihgfords which means is ‘Five

Deep Thought'.

About Bathou religion different scholars have difindifferent meanings.
Sydney Endle described the worship of Bathou asniti.® Premalata Devi writes
on ‘social and Religious Instititions of Boda€004) that “Edawart Stack also said
Bathou religion is animistic. But R.N. Mosaharyds8&iathou religion is not animistic,



it is a Bathouism®. Promod Ch. Bhattacharyya also said Bathou isnémistic. They
are worshipers of Bathous, the Supreme God. Theimgaf animism is something
more then what ever they said. “The word ‘animistatived from the Greek word
‘anima’ means ‘soul’, which refers to the beliefthe existence of such transempirical
souls or spirits®In ‘Compact Oxford English Dictionary2014) animism means the
belief that all things in nature, such as plantd aill, have a soul. Taylor says —
“Animism s, in fact, the groundwork of the philgdoy of religion, from that of
savages up to that of civilized meh&nimism means “worship of stones, trees and
animals in the belief that these are abodes oftspgmods or evil.*° In traditional
Bathou religion also worship the Euphorbia Splesdésijou) as the symbol of
Bwrai-Bathou. The worshippers are beliefs the Byv@aihou is the supreme god of
the world. Like other tribals of India, Bodo ars@beliefs the immortality of the life,
re-birth, law of Karma etc. They are believed thter death the soul of the body

enters into the body of some animal, bird and othiegs.
1.2 Aims and Objectives
The aims and objectives of the study are

(1) To study the archetype of Bathou altar

(i) To study the ritualistic aspects of the Bathougieh
(i)  To study the philosophical aspects of the Bathégioa
(iv)  To study the oral literature, originality and nagbbn

v) To study about the various influence on the Battatigion.
1.3 Hypothesis of the study

Hyphothesis is very important part of research watkough this research the

following hyphothesis are predictable to set up.

0] The main roots of the Bathou religion from whicthés been transformed
generation to generation without founder and ommron since time
immemorial.

(i) The archetype of Bathou is a unique form from otlkeégion.

(i) Philosophical aspect reflected in Bathou religiti be discussed and

analyzed.



(iv) Organizational approach and Folk literature, oadjty and negotiation
will be analyzed.

(v) Aspect of rituals of Bathou religion will be anagg

(vi)  Various influences on Bathou religion will be dissad.

With the above mention hypothesis, the researckgeas that all these will

be come out effectively and faithfully in the resul
1.4 Significance of the Study

Numerically Bodos are counted as more than twaon#l. They are said to be
aborigine of the state of Assam. Religion has lq@aying significant role in the life
of Bodo. Their original religion is Bathou and thewrship Bathou as supreme god
since time immemorial. From the view point of ttemhal religion it is very
significance to study the entire process of ristadi and philosophical aspect of
Bathou religion and its transformation from genieratto generation. So this study
will open new scope of accessing in wider perspecto the new generation to

understand the civilization of the Bodo.
1.5 Methodology

Methodology is the most important subject for reseavork. The present
study is undertaken through the analytical reseanethod. The data are collected
from the both primary and secondary sources. Thegoy data collection have been
applied in the study of participant, observatiorieiview mainly concentrated among
the senior people of the villager. Participant basn done at the village performance.
As a belonging to the worshiper of traditional Batlreligion, it has become easy to
approach the primary data.

As the collection of secondary data, the libraprkwhas been done at different
libraries, Krishna Kanta Handiqui library of Gauh&iversit, Modaram Bramha
Central Library of the Bodoalnd University and Baigaon college library. Previous
research reports, newspaper, magazine and jousneledl as the Internet are also
applied for the collection as secondary sources philosophical aspects of the

Bathou religion is studied and analyzed from thmedary sources.



1.6 Statement of the Problem

The problem of the study primarily concerned withpects of rituals,
philosophy and archetype of the Bathou religionthBa religion is controlling the
traditional customs of the Bodo. Still today, thes@o any clear research work by the
scholars about the context of archetype of Bathudi their beliefs. There are no
available written records of book form and no umifcabout the archetype of Bathou

and about the philosophical aspects of the Bathou.
1.7 Review of literature

Every religion has its own sacred literature. ttdrporates essential principles
and theological explanation of a religion. As ‘Bah religion has neither founder
priest nor date of foundation, there are no histdrevidences about the origin of
Bathou religion. Bathou religion has no sacredditere of its own. Bathou is the way
of life of the Bodo society. Its custom and tramlitihas been transformed from
generation to generation through rites, rituals fastivals in the society. There are no

adequate written literatures about the Bathouigglig

Few works on Bathou religion and culture had cdrioeit by some foreign
scholars and considerable studies on the diffexspéct of lives of Bodos are seen to
be carried out by the North-East India. Some cohmamsive studies made by the

scholars of Bodo community have been found.

The persons from Bodo community who have made cehgmsive studies on
the religion and culture of the Bodo can be nansetbbows, Bihuram Boro, Ramdas
Basumatary, Mahini Mahan Bramha, Bhaben Narzee, dsarar Bramha,
Premananda Mushahary, Mangalsing Hajoary, SekranBa etc.

Among the scholars from Bodo community Bihuram Boroade
comprehensive studies on his Bo@bi Bithai' (1984) on the Bathou religion. This
book has great survival value of Bathou religioh Study in Cultural Heritage of the
Boros’ (1998) and A study in cultural heritage of the Bor(l992) by Kameswar
Bramha outlines the important information aboutBla¢hou religion.

Rev. Sidney Endle tried to study about the Bathaligion in his book The
Kacharis (1991) and he said Bathou as animist from hisipof view. Literature on



Bathou religion has been found in the Bo@octial and Religious Institutions of
Bodos (2004) wrote by Premalata Devi. She gave adedogie in favore of religion
against the term “animist” leveled by some schol&dabin Chandra Sarma also
proved his analytical study on the various oralgsoof the tribals on hi€Oral Songs
of the Tribal Communities of Assa(2006).

In ‘Folk literature of Bodos(2001) by Anil Boro write about the oral
literature of the Bodo and their folk song, abduarens, riddles, proverb etc. Promod
Chandra Bhattacharya has also provided some impditarary works to study on
Bathou. Sherkhar Bramha in his bodkeligion of the Boros and their socio-cultural
transition (2006) tried to present some facts and infornmatadbout the traditional
Bathou religion and influence of popular religion @. Mohini Mohan Brahma’s
‘Folk songs of the Bodogl960) tried to exponent about the seasonal $olkgs and
rites and rituals and prayer song of the Bathogiosi.

Ramdas Basumatary has also provided some impditenatry work to study
in his ‘Swrzi arw Santhdy2002). In this collection of literary work areqved about
the structure of the Bathou Altar, about philosophithoughts, and charms. Bakul
Chandra Basumatary’8athou and religious transitions of the Bot¢2018) also
proved to know about the transition of the Batheligion and the various influences
on the Bathou religion.

Indramalati Narzaree’'sBoro Harimu Arw Thunlai Bijirndi (2005) also
provides informations about the Bathou religion ahdir seasonal and religious
festivals. It is collections of on culture and icigm of literature. The book gives us
informations about the benevolent and malevolemiedeof the Bodos which are
believed by the Bodo society. The book is a smaluwme but very informative on

Bodo culture and literature.

There is a great contribution of Bhaben Narzee isriBoro Kocharir Somaj
Aru Songskriti (2006) to the Bodo community. It is a criticaudy on the various
aspects of Bodo society and culture. Bhuben Nagaess a pen picture of the family
worship of Bathou and accompanying Gods and Goddesthe book is also
exponent seasonal and religious festivals anddoligs and ceremonies of the Bodo
society. The writer discusses about the systemiftdrent types of marriage, social

laws and ceremonies of the birth, death and fursdriile Bodo.



Birendra Giri Basumatary’s Boro Harimuni Mohor Mushrée (2009)
provided the outline history of the Bodo cultureisl also giving informations about

the culture, folk literature and other ceremoniesuet in the society.

Apart from that, there are many books and magaziiesh are published on
Bathou religion by the Bathou organizations to cammrate various occations in

Anchalic, District and Central level.
1.8 Summing Up

In this chapter, the introduction of Bathou religidheir beliefs and the Bodo
community is discussed. They worship the Bathoditicanally. There is no any fixed
place of worship like temple or church. It is oridgle oldest religions of the world. A
Sijou plant is planted as the symbol of Bwrai-BathAlong with this Sijou plant a
Basil plant and Justica Assamia Clarke plant alsmtpd at Bathou Altar. Bathou
Aitar is a bamboo fenced surrounding by centeripguSlant, Zatrashi and Tulunshi
plant. They worship Bwrai-Bathou as the supreme. gddng with Bwrai-Bathou
other gods and goddesses also worship. Bathou ihasefements of gods and
goddesses-Ailong (god of earth), Agrang (god ofematKhwila (god of air), Sanja
Bwrali (god of fire) and Raj Khungri (god of skyJhe five knots of Sijou plant is
represented as the five elements of Bathou. Thel vBathou’ is combined into two
different meaning Ba’ and ‘Thou’. ‘Ba’ means ‘five’ and Thou’ means ‘deep
thought'. Defferent scholars have given differepintons about Bathou religion. But

Bathou is a Bathouism. It is a folk religion of tBedo.

The chapter emphasis, the aims and objectiveseofdabearch, hypothesis of
the study, methodology and significance of the wtstiatement of the problem and
review of literature are discussed. Bathou religeoplaying the significant role in the
Bodo society and it is controlling the socio-cuttuof the society. So, it is very
significant to study about the traditional Bathaligion. In this chapter, the general
residents of the Bodo and the percentage of Bodguige speakers of Assam are
mentioned according to the census report. Bodosarenly found in Assam but also
found in other states also like West Bengal, Neggal Tripura. Linguistically Bodo
are belonging to Tibeto-Burmese language group.idacthey belong to Indo-
Mongoloid stock. They used devanagiri script foitwg. There is no any sacred

literature of Bathou. As Bathou religion has neitf@under priest nor any historical



evidences about the origin of Bathou religion. IStlday there is no any written
record of books form about the Bathou. Few worksBathou religion and culture

had carried out by some foreign scholars, from Badonmunities and other
communities also.
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