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Cﬂste and the
alitWomen :
A Reading of
Urmila

Pawar’s The

eave of My
Life

,RipunjoyBezbaruah
_pr. Manab Medhi

There iS actually nothing
persﬂllﬂl in these personal
narratives; it becomes
ublic and political and it
is thereby paving its own
spaceto grow as a different
discipline. 1t is well stated
that personal narratives
gained its ascendency when
the demand of identity
writing comes. What is
more significant is that
these autobiographies
throw light on the
disciplines of history,
sociology, literature and
culture. Moreover, it
questions the politics of
caste hegemony in our
bk e e i we look
VFitins wf 1e tradition of
ing p‘;}""i"”ﬁc" ﬁ.n.d men
ged position.

Research Article

! VIndla happ.cns to be one of the World’s |
L democracics, but ironically it conti argc.s E
as a caste — structured : 1r‘1uc:s tp remain
uctured society. In India, it is f
that a large section of people live a lifs subs Ol{nd

. e of subjugation
and insufferable sadness. The caste or varna
: ) arna system
in India has segregated thousands of Dalits. f;
mainstream culture t a e
e o Cenetuq a sub human_ and debased
. S-tru i ries gf suppression, the Dalits

gle for emancipation under the liberation
movement spearheaded by Babasaheb B.R.
Ambedkar.” (T. Deivasigamani 1)

During the pre-independence India, the social
refgrm .movement of the 19" century and the
Nationalist movement influenced revisiting the position
of women in Indian societies. It is seen that the social
refqrmers took the issues of women very seriously.
Social reformers like Savitribai Phule, Jyotirao Phule,
Dr. Ambedkar were actually concerned with the
empowerment of women and the upliftment of the
oppressed classes. But unfortunately, the condition
of lower class/ caste women was not addressed in
those debates. The social reform movement had
focused more on the educated and Brahmin women
and did not pay any attention to the problem of caste
discrimination. The influence of the ideology of caste
or varnawas so intrinsic to the Indian societies that
the reformers simply took the existence of the lower
caste people for granted. «Varna ideology teaches and
propagates that humans are born unequal from
different parts of the divine body. This inequality and
hierarchy of humans is justified by karma- samsara
theory. If 1am a Dalit, T have done something wrong
in my past life. Your very nature of birthis deteqnlped.
You have no choice. Your svadharma is intrinsic to
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ful observance ol your vamg (Jatj

- i your faith
onlics 10y R o
here you are till you die.”( Seque

stem. Stay W
on of Dalit women has u_,...w«m been o,,.onm_mo: E the s
The condition cannot be given ﬁqo_uﬁ.o_co_ﬁ._ﬁ_os by
except the Dalit women Eozdn_fwv ,,‘.m .:8: suffering i &:,22:5
suffering of the other women. It is said that the Daljt fema]eg e
Joubly suppressed —onc: they are Z&w:.:m c,r,rmr_,m,r ___Jo,% arc mo,E the oy,
SV._?‘.__:.. untouchables’ and secondly, J,rns:.vr : 1cY u.? ,,\o_:.os . The Daligg
are the outcastes, Impure and pollutants of E,o socicty. Since ancient times, ther,
arc evidences of suppression for the sake of dharma or caste even in the Hindy
scripturcs like the Ramayana and the Zp:uc:.un:m. Thesc lower caste wopg
arc not given the opportunity 10 access .omcn.u:o:. They are landless labourer
Socially, they are divided and employability is almost zero. They are even denieg
the E&EEH drinking water facility and sexual exploitation by the uppercast;
is a common fact. They are the victims of social hegemony not in outside byt
alsoin their homes. Itis easily found that the women'’s position in family is secondary
She may be the bread carner but she has to live in utter miserable conditionin
her own house hold. Mainly all Dalit women have worked for the sustenance
of their familics. Health services are not provided and there is the practice of
superstition in the Dalit society.

With the movement of Dr. Ambedkar, Dalits came forward to express 5.‘":
age-old pangs of life by voicing against the caste hierarchy and social injustice
that they experienced. They protested against the atrocitics of the upper caste.
In his Annihilation of Caste (2014), Dr. Ambedkar says that division of labour
is another name of caste system in India. If division of labour is strietly ::.E&m
inany civilized society, then there would not have been any problem. :m:.‘_ﬁ.r
society undoubtedly needs division of labour. But in no civilized society s &s.m“.ﬂ
of labour accompanied by this unnatural division of labourers into ,<<N_ﬁo_‘."__ﬂwﬁ:
compartments, The caste system is not merely a division of labourers L.. oot

isquite different from division of labour — it is a hierarchy in E:_n_.d the div (_,.w“s:
of labourers are graded one above the other. In no other country 13 the d
of labour accompanicd by this gradation of labourers.” 9:&&:&: =27
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be'a r.::‘._nﬂ. cﬂvi.::: :.wpm:anm...\/__ ::.:._ps_asa wants social resoluteness
hence, u&:i:.#_: Is necessary. Fixed social norms are always disastrous
harmony. Adjustment is always a static idea but it should not be
sacrifice of social justice. .m:. if we look into the issues of the Dalits, we clearly
sec that the caste oppression is a constant turmoil to them: they are treated as
theuntouchables: other upper caste people are debarred to touch eventhe wspaoﬁ.
ofa Dalit. The meanness in Hindu caste system forced them to live life :x.n those
of animals. Basic and primary amenities are also restricted to Ena.mruazxcaw:
Limbale and Jaydeep Sarangi in their “Editor’s Note™ to Dalit Foice(201 8 ywrite,
«Dalit is a typical Indian concept and age-old social practice. Dalit is a self-
designation fora group of people traditionally regarded as untouchables (outcaste)
or of low caste. Dalits in India sociologically function on the arbitrary plane in
which they overthrow the caste system and its clutches. The dominant Swﬁ groups
place the marginalized groups of Dalits in binary categories with fixed secondary
status.” (5-6) .

Specifically, Dalit women’s autobiographies articulate a new direction to the
study of life narratives. They even try to take out their personal life into the public
and challenges and interrogates the gender related problems in regard to caste
and religion. So, their autobiographies are not only the outburst of their prolonged
sufferings and oppressions but a kind of documentation of the history of their
existence. It is, in other words, the history of a class called ‘Dalits™. In his
Introduction titled, “The Narrating Selfand the Narrated Self™ to his book Aead
of their Times (2020), K. Purushotham writes, ““The theory and criticism examine
,<o_.do=.m life narratives exploring links between the historical devaluation of women,
their writing practices, exclusion of their writing from the canon of conventional
autobiographies, cultural biases in defining the self-hood, revisiting the prevailing
concept of autobiography from different perspectives.”™ (12)

and
N social
atthe cost of

,_..:Qo is actually nothing personal in these personal narratives: it becomes
MMN___M_HH% wo.::ou_ and it is thereby paving :,/..c: nspace (© w.:,:, asa ,.,m :u.q.n._:
i anap_wa _w‘,.<o= m.ricn_ _.r,n: personal _5,:.,:_., es m.,::c.r_ __.,,.,,_Z.,.:‘rr._,wf, ,H hen
Miobiogy _3 ao—::%. writing ﬁ:,:o..,,. 4.. hat _..,, more stgmficant 1s that these
ulture w_.i d._rm, ::.c:, :,r._.: ou the p__,/.w..___.::rm/_ ot ?.y,:i. ,,....Er,.,;..f ratre ,,_:.m
ifwe _h.,cr.pﬂ.ncf. 2 it ;:c.,,:oz.m ._:r. ?._:_r.,.,.c_ caste _m..u,c:Mo:z n our :/,.;.s__ Now

" ack into the tradition of writing, we often find men ina poivileged
Position. Whe 8
sd.::m_.. itis s
Stup Of the

never when question of writing comes into the domain of wonen s
hal

een that most of the women writers are reminded of the patiare

society, Women’s writings are generally gender centric and hence,
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Jess pace ik E_Egoma_%_nv 7% Dalitw Esnz._m the CXpression om,n».va 9&
Jife account’, e -+ .o memories of childhood and divyis; flengg
(e and religious gHiocIUeSe istons of,
nLLY - . o . il arm, . o ~
cﬂ _ and after marnage. Sometimes, they are not so polished, by Wehy
fore : . ) . . “ryal: . v \l
_m_r experience of real-life situations 1n them. *“Dalits produced | J

e e

" : i SEEE thy

discusscs the reality of caste based oppression, :533\ a_mu:cf:m com .

1SCUSS : |
‘modemn’ conceptions ofthe M

caste-free, class-frec, sccular nation of unjvergy) Gty

subjects in modern, independent, democratic .:F:P., (Brueck 126-127) :

phule and Dr. Ambedkar enga ged :E%E._Q asatool to the empoweryy,
of Dalits. Interestingly after Dr. >E.¢&xm_., Dalit mﬂsoa and wo.::n_msw havealg
8:2::55.8 this ?i._so%:_:z aoo_o.ma\. .w:omm“:m on cducation, secularizatioy
and participation inpolitics as the most significant &Bw to Ew progress of Dalits
Now, the question ison this ground whether modernity keeps its promise of libery
from the oppressive social class hicrarchy and this is the truc innovation in Dalg
literary discoursc in academia. Literally, Dalits are living at the margins of the
moderm socicty. The motifof writing these life—narratives is not only to show the
oppression and battlc against the social injustice of a community by other communiy
instead. it is a narration to narrate their oppression in their own way. So, here
we find their history, culture, memory, experience and identity crisis. Actually,
Dalit autobiographies affirn ina collective mode of expression. “This &_m_n&a
of self and community assumes further significance in dalit women'’s testimoncs

for, situated as women in the community, they articulate concerns &mgﬁ
challenging the singular communitarian notion of the dalit community. (Rege

Understanding of Limbale’s Outcaste (2003) shows that forthe Dalit 8535%
being a beautiful woman is a curse. He says that it was a commonplace §o ﬂm
superior caste people to rape Dalit women and a beautiful woman Was a_a
vulnerable in front of their lust. In every village,there arc nEEB.: gﬂnw Mﬂca&
relations between Patils, zamindars and Dalitwomen laborers: tment
given birth to twelve children from three men. However this i itred
and violence of human rights for the Dalits ofien remains unnotice
Dalit female autobiographics show that they arc more capab
resistance 1o the religious rituals and collective practices of supcr
preoccupations are not fitted in the general course of rationalist
ongnality is more subjective than any other writings. g Fach
o:%_::_m
ates

dand e

) ,_.fn Selfis narrative reconstructed in a performance
AITe 168 30 N nye H : ]
mative s a remake of life through a travelling back whichongin
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(o break away with the prescribed socio-cultural models of interpretatian Th:
decision originates ina willto henceforth exist for oneself ?r_,.m_?r:”_c% E_.x
Joncaway with. The narrative reconstruction is nothing less than a r.:&r%.,\_nw .,/r.: is
ofonce’s identity. Memory inaugurates a radically different Szicﬁu:;\ﬁvﬁ_c:

Dalit women’s m:mcc_momnﬁrv\ docs not follow the rules of other life-narratives
of the same calcgory. This is not the narrative of their sutferings. Dalit :u:u:é.m
can be studied as a functioning of caste narrative of upper caste people of our
socicty. Henee these types of lifc-narratives seck a desire to be liberated from
the castc related controls by the upper caste. They arc unknowingly victimized
for their castc only. The Constitution of India has granted many avenucs to liberate
them, and now they want them all — this is the purpose of the struggle of the
Dalits. Litcrally, Dalit life-narratives stand as a unique treatise to the other forms
of Dalit literaturc. This may be becausc of the demand of a proper agency for
the representation of Dalits in media and litcrature. The discourse of Dalit women
autobiographies is dircct to address the caste culture of the Indian society. In
fact, Dalit literature revolutionized the society for their basic human rights.
DayaPawar’s Baluta, Urmila Pawar’sThe Weave of My Life, Baby Kamble's
The Prisons We Broke—all address the experienced issues of the narrators and
the community people.

Urmila Power’s The Weave of My Life (2019) takes us to her sojourn from
her childhood life in a rural village, her mother’s battle for defeating thoms of
life, her school days, to her marriage and finally settles down to the life of city
dweller. In Mumbai, her association with the women activists makes herastrong
woman to organize Dalit women. Her style of writing is different in the sense
that it does not follow any chronological sequences of events. It prompls us 10
witness the events and characters that gradually unfold the intneacies of caste
hegemony in her society and its terrible sufferers — the Dalit women. [t sometimes
appeals to the upper caste Hindus to ascertain that their victimhood 1s duc to
the representatives of the upper castes. She, like the wradition of Dalit autobiography,
employs two distinct features — *witnessing an event” and ‘experiencing it toadd
w.o::.ou_ participation for a secular democracy. Her tone 0 fexpression is almost
like that of an activist with a mission in mind to consider. The Dalitwomen began

toi p . - ageats
Olnterrogate the religious customs, superstitions and caste segregation
Caste le sexuality; the caste

,_v___r.

Panchayats were given power to examine the fema
”M”m_,:_“_wim n:.n::o the norms for w c:_._.:_:::_u ,c._:;_” I ,r...,a,_.:;._ g e
by msﬁr autobiographer gives us a clear picture w_ the disrespect “L.:;, .1 tole ::,.r,

Ng thata womuan was pregnant because of extramarital aftairs, was publicly

¢ and what 18
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yats. So, there 15 ‘protest” in this Atobiogryyy,

1 feminist norms in one hand and on the other by, 0 mmmm=<

Saaum of the Indian social system where the basic hyp, st
m

- . anrgi
‘Introduction” to Urmila Power’s 7y, Ghi

. “« . N :\mSm
Wﬂwoﬁw\m MJO_S. Maya Pandit writes, The Weave of My Life 3988;
Q.. (d.,t

. where the dalit woman stands :.am% questioning the establigheg
a terrain { caste, modernity and patriarchy. It goes on to expos, e
ideologies © mmmc,ﬂ os and fracturcs within the dalit and feminist MOVemeng
oo:qwa_nﬁ.ﬂm%,;a kind of modernity that we have inherited and, in tum eventually
MMNM%”MMMP It questions the :mr:o. ow. modernity itself in its portraya] of the
ransformation of the Mahar 853.53 inrural m:a. urban Zmrm.ﬁwvﬁ. Similarly,
it challenges froma feminist nosmn_omm:owm &o cwﬁ:mnorm_ awBEan.H and gender
biases deeply rooted inboth the public and nné.ﬁ .aoBE:w, E the dalit movement
as well as in familial, an legal, social and religious practices. In the proces,
it challenges the received notions about progress, change, development and
modemity entrenched not onlyinthe traditional ideologies of family and religion
but also in radical dalit and feminist politics.”

prescribed O
against the mai

Smarm_ norm ,
P re :&EQ&. Inthe

In the same introduction of the text, Pandit further writes that a far more pointed
criticism leveled against The Weave of My Life was caused by its %«BE&.
perception and stance against patriarchal domination in dalit mmBEmw. Urmila’s
relationship with her husband changed drastically with her increasing mmam asa
writer and activist. The earlier joint family, joint in form and feudal in w.a H.%o_o@_
was giving way to a modern family, nuclear in form and bourgeois ints aoo_om,%
of individualism. In the nuclear family in the urban metropolitan setting, 8 WD

independence and individualism were perceived as threats to male control emm
the household. She is a radical feminist who can even think of donating her ::mﬂn 2
kidneys to a dying girl when her husband was in death bed. The remark of »ﬁo
Pandit is significant in this regard: “Urmila Pawar’s memoir represents the wncmm .
of a dalit woman who has travelled on a long journey froma maw: S,m,ﬂo has
huge metropolis, and became one of its leading intellectuals and E:ﬁ.a.
tried to make values like justice, equality, freedom, rationality, oEN.o:mr_?
and democracyan integral part of her dalit feminist utopia. This 15 i_.a.
weave of My Life apart from all the other books written in the traditiv!
feminist, radical and dalit struggle.”

y is conee
ifen

?mﬂos;ﬁ. usmove to the final verdict as far as this autobiograph
ITStpoint to remember here js that, though this isa pr oduct ©!
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4 to death by the women ot hevaim Commupjy, ﬂ
2

minist writing that
ugationas ‘women’
¢ describes even the
women; means Dalit
nscveral ways. There

4 said by many o::nwN Pawar’s book is a picce of radical fe
purcly discusses the .%E women’s issues: may it be their subj
universally or may itbe ‘women’ of Dalit community. Sh
subjugation by the patriarchy at the house hold of the Dait
women have been made victimized for several times and i
is no end to their sufferings. She has refrained the line

: B for many times in her
autobiography —*“I died a million deaths at this humiliation”, makes her stronger.
The dark reality of caste is invisible for those who are aristocratic; but to those

whose feet are on the ground can sce that with bare eyes. She says that women
are everywhere but where is the Dalit women? We can conclude with the words
of Urmila Pawar: “May be it will remind some of their own lives, help them cast
a glance down memory lane. Again, some of them might simply want to throw
it away. I expect nothing from the readers. I want them to see that each and
every person’s life is a social document. If they look at as what [ have written

as a part of what life is like that would be more than enough for me.”( Pawar
The Weave 320)
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ABSTRACT

Society may become marginalized for a variety of
reasons. The main causes are caste, gender, and
income. In terms of caste, a group of individuals may
be stigmatized as untouchables. One such group is the
Dalit community, whose members are marginalized by
upper caste members and viewed as untouchables.
Dalit literature is explicitly committed to social justice,
social equality, and resistance to oppression,
discrimination, and economic exploitation. It is either
written by members of the Dalit communities or is
specifically written to be the social, historical, and
cultural aspects of the Dalit communities. As a teacher
and, more importantly, as a writer, Bama has set up
herself in academic circles, despite being a member of
the first-generation student body in her community.
She places a strong focus on education as a tool for
empowering society. Many forms of brutal oppression
meted out to Dalits, particularly to the Paraiyar caste,
are discussed in Bama'’s Karukku.

Keywords: - Dalit, marginalized, oppressed, identity,

Paraiyars, injustice, and prejudice.

Introduction: - Marginalisation is a worldwide issue that
negatively affects societies all around the world.It is a
sociological process that pushes an individual or an
assortment of individuals to the periphery of society. The
notion of marginalisation includes multiple dynamic
elements and is not a monolithic entity in and of itself.
The ideas of social exclusion and inclusion in society
coincide with the term of marginalisation. A sizable
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segment of the Dalits and lower castes still rely on
outside help to make ends meet. Global marginalisation
prevents a great number of the population from taking
part in the process of growth. There are numerous
variables that contribute to marginalisation, making it a
complicated issue.

A dynamic process, marginalisation has been
intellectually and socially reinvented and expanded
because of business capitalism, imperialism,
modernization, industrialization, globalisation, and
related social transformation movements. Every aspect
of their lives is impacted by the marginalisation of Dalits,
which violates fundamental rights that include such as
political, economic, social, civic, and cultural freedoms.
Dalits are inherently viewed as marginalized group in
Indian society. Thus, when individuals began speaking
out about themselves after centuries of silence, a body
of writing appeared that portrayed the assertion of
human rights, pride in oneself, rebellion against social
injustice, accounts of individual and group pain, and
dreams and aspirations for a new, discrimination-free
society. They began speaking up for their rights after
putting up with all this pain. They need a discrimination-
free society, and this is a struggle against social injustice.
The pains endured by Dalits, the marginalized, and the
oppressed at the hands of higher castes, educators, the
government, and the church are covered in this article.
“The statement harassment and discrimination have
proven apparent throughout the framework of the
Catholic Church in different proportions seems to be
particularly pertinent considering the caste prejudice
that is implemented inside the chapel.” (Chatterjee 98)

Beena Pallical understands the significance of
prejudice caused by lineage, having been a citizen of the
Dalit minority in India. The Dalit community, also
referred to as the untouchables in India and other South
Asian nations, experiences lifelong
marginalisation, breaches of their fundamental
freedoms from birth. Since people are rigorously ranked
according to their lineage, they are positioned at the
bottom of humanity's social strata.

Bama goes on to show how Dalit women face
discrimination on two fronts: one based on their sexual
orientation and another on their caste. Regarding her
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dedication to Dalit awareness, she states, “My goal is to
share the hopes and dreams of my fellow citizens, who
have been marginalised for many years in Indian
history” (Dutt 13). In Karukku, Bama who had been
marginalized by the upper caste, breaks her quiet and
expresses her fury. She courageously confronts the
upper caste's mistreatment of lower castes.According to
Pramod Kumar Nayar, “Karukku exposes racial and
economic collaboration in India after independence and
is a potent indictment of Indian community, including
the government, the religious community, and the
system of education” (Nayar 84). According to Dangle,
“the movement of Dalit literature in India owes its origin
to a revolutionary struggle for social and economic
changes. The aspirations for liberation of a group of
people who, as untouchables, suffer from social,
economic, and cultural injustice are strongly linked to
this literature” (Bama 237). It applies to Tamil-language
Dalit literature as well as any other regional Dalit
literature in India. As a writer and a schoolteacher, Bama
has set up herself in intellectual circles, making her a
member of the first-generation learners in her
community. She places a strong focus on education as a
tool for empowering society. She develops a strong
ideological bond with feminist theory as an activist.
Bama authored Karukku in Tamil in 1992, but it wasn't
until Lakshmi Holmstrom translated it into English in
2000 that it garnered international recognition. In 2000,
it was awarded the Crossword Book Award.

The book’s structure and its polemic come from
the driving yearning for integrity as a Dalit and Christian.
It talks about the various kinds of violent oppression
Dalits must face, especially the Paraiyar caste. It might
be viewed as Bama's childhood memaoir, sharing the
happiness and sadness of her downtrodden people in
India who are the lower castes. The different events in
her life are reflected in the book.

In the village of Bama, there exist inherited
divisions between the lower and upper caste
communities. Karukku village, which is separated into
caste, class, and communal divisions, is an example of a
typical South Indian village. Indeed, caste boundaries are
most often used to divide classes in Indian communities.
This rule does not apply to Bama's village. Bama notes a
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distinct pattern in the distribution of the caste groups in
the village, referring to the various caste and religious
groups that call the village home, such as the Nadars,
Koravar, Chakkiliyar, Kusavar, Pallar, Paraya, Thevar,
Chettiyar, Asari, Udaiyar, and Naickars: | don't know how
it came about the upper-caste communities and the
lower caste communities were separated like this into
different parts of the village. However, we stayed in our
section of the hamlet while others kept to themselves.

“However, they never once visited our area. In
these streets stood the post office, the panchayat board,
the milk depot, large stores, the church, and educational
institutions. Why then would they have to visit our
region? In addition, a large school on Naicker Street was
exclusively for pupils from higher castes” (Bama 7). The
village's internal conflicts and biases, which are mostly
connected to caste and class divisions, are made clear by
the demographic peculiarities and the dispersion of its
diverse populations. One way to interpret the
geographic separation of caste-related communities is as
a metaphor for the deep division that exists inside the
village community. The relationships among members of
the village community reflect the split. Bama's
description of her early understanding of this intensely
felt sensation, “l hadn't yet heard people speak openly
of untouchability when | was studying in the third class,
is heartwarming. However, | had already seen, sensed,
experienced, and felt ashamed of what it was” (Bama
13).

Even as a small child, Bama was aware of her
status as a Paraiya because of the humiliating events she
had both seen and experienced in her village. Karukku
recounts countless incidents that prove caste prejudice.
She focuses on the two key issues that cause Bama a lot
of suffering: caste and religion. Bama had negative
school experiences. Regretfully a green coconut
dropped when Bama reached the top and touched it.

The kids raced away, leaving it there out of fear.
Although Bama is innocent, “the principal mistreats her.
In the name of caste, she chastises her, saying, you have
shown us your true nature as a Paraiya. Yesterday, after
everyone else had left, you climbed the coconut tree and
snatched a coconut. You are not allowed to enter this
school. Step outdoors” (Bama 19). This has left Bama in
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excruciating pain. In front of all the kids, she has been
made fun of and humiliated. She then receives a school
suspension. A teacher sees her crying and suggests that
she meet with the church priest to discuss an apology.
The priest's first reaction to her request for a letter from
him to be admitted to the class was, After all, you are
from the Cheri. It might have been you. It had to be you
that did it. Bama's articles particularly address the topic
of gender politics in the church. The converted Dalit
women are given menial employment by the Church and
its guardians. Conversely, women from higher castes are
never given menial jobs of any type. According to Bama,
“our women mop the floors and maintain the chapel
tidy. Once we're done, women from different castes stay
to one side, make a spectacular entrance, and take a seat
before anybody else” (Bama 119). The entire class gives
her an odd look when she enters the room on the priest's
recommendation. She says, “I wanted to shrink into
myself as | went and sat on my bench, still crying,
because the entire class turned to look at me when |
entered the classroom” (Bama 19).

Untouchability was a concept unknown to Bama
until her third year of education. For the first time, she
learns about the pitiful plight of her neighbourhood,
which is funny in an ironic way. Bama comes into an
elderly resident of her area offering a packet of goodies
as she is making her way home from school. However,
Annan, Bama's assistant, informed her that Naickers
were upper caste, so they must not touch Parayas. They
would get filthy if they did. He was forced to carry the
package by its string as a result. In Alabama, the
introspection has started with amazement. Bama asks:
“What did they mean when they referred to us as
Paraya? Was the name that offensive now? However, we
are all human. Never should our people perform these
menial tasks for these men. We ought to labor in their
fields, collect our pay, and stop there” (Bama 16).

Bama remembers a particular instance from her
life where the Dalits had to remove the food scraps from
the higher caste members. This leftover food alludes to
the Dalits' remnant identity in India: It took me a while
to realize that Paatti was returning home with the food
that the Naickers had decided to discard. Patti visited the
Naicker residence one day.Following the completion of
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her soiled tasks, Paatti set her brought-with vessel at the
side of the drain. With her leftovers in hand, the Naicker
woman leaned down and placed them into Paatti's
container before leaving. She should avoid touching
Paatti's vessel since it could contaminate it. Bama begins
to search for ways to escape this pitiful life and to better
herself and her community. Her older brother
recommends that she follow the correct road and that
the only way to achieve equality is via education.
According to Bama's older brother, “we are never
treated with honor, decency, or respect because we
were born into the Paraya Jati. But these humiliations
can be eliminated if we continue to learn and advance.
Study carefully and absorb as much as you can. People
will come to you voluntarily and become attached to you
if you consistently excel in your lessons. Learn and work
hard” (Bamal7-18). The advice from Bama's older
brother has a lasting influence on him. She wants self-
improvement. She has been studying diligently with all
her breath since her brother started speaking to her.
Bama is an extremely conscientious student. She makes
sure she finishes the class first every time. And, because
of that, many people became her friends, even though
she was an untouchable.

Bama discovers during her schooling that
untouchability harsh remnant of her caste everywhere
she goes. The government provides Harijans with cash
grants and discounted tuition. Because they specifically
target her caste identity, these grants and tuitions are
more of a source of embarrassment than solace.
Following the identity's disclosure, Bama believes,
“there is a sudden rustling among the other students, a
titter of contempt. A sudden wrath overcame me” (Bama
22). Against all obstacles, Bama finishes her B.Ed. and
undergraduate, and she then chooses to become a
teacher. She's employed by a convent. Bama discovers
“the Dalit children are often mistreated by the nuns who
work there. The warden-sister of our hostel could not
abide low-caste or poor children, she says, expressing
her anguish. Without any clear cause, she would yell at
us” (Bama 20).

Since Dalits make up the majority of the
convent's students, Bama is delighted to be their
teacher. She enjoys instructing with considerable
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success and skill. Dalit teachers and children used to be
severely suppressed by nuns. Bama is the one who is
instantly inspired by the thought of becoming a nun after
seeing the persecution at the convent. She chooses to
give her life to aid the underprivileged and Dalit kids.
The nuns of the Paraya caste are not given any
standing or dignity within the convent. This is noticed by
Bama in the convent. Facing the politics and casteism
within the convent is quite difficult. She must function as
though she is there because she must survive. Despite
the challenging conditions within the convent, Bama
stays due to her unwavering resolve and perseverance
towards the underprivileged and the Dalit children.The
people training under Bama to become nuns are curious
about what caste she is a member of. Bama addresses
questions about her caste honestly and without
reservation. A sister in one class informs Bama that
Harijan women can become nuns through a different
religious order. It is only after receiving confirmation
from the convent that Bama is allowed to join the
monastic community. Her services have been requested
by the convent. Convents focus on supplying services.
However, they have a distinct viewpoint on
Dalits and higher castes. Due to the possibility of a
decline in standards, they were unable to admit Dalit
students. They denigrate all Dalits and regard them as
inferior. The convent's nuns make derogatory remarks
about lower-class individuals. People from lower castes
are not seen as human. “The nuns believe that low caste
people are all degraded in every way about them. They
believe that we lack morality, hygiene, and culture. They
believe that there is no way to change this” (Bama 26).
Bama claims that the church's leaders lack
tolerance, generosity, compassion, sense of fairness,
fraternal traits, and a global perspective. They are forced
to use a different cemetery outside of the hamlet's
boundaries instead of being allowed to bury their
deceased in the local cemetery, which is found behind
the church. It is proven that the Paraiyars, who become
Christians to flee the cattiest persecution at the hands of
orthodox Hinduism, are deeply disappointed with
themselves since they are unable to break free from
caste discrimination within the church. Furthermore,
Dalit Christians are not eligible for reservation privileges
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because, in theory, Christianity does not acknowledge
caste.

Bama describes how she became disillusioned
with the church herself and left a nunnery after seven
years because she believed that church officials were
treating Dalit Christians unfairly and unchristian.By
repressing the teachings of Jesus, the church teaches
docility, meekness, and subservience to the devout
while distorting the true image and teachings of Christ,
as Bama's work makes clear. She therefore exhorts Dalits
to buy knowledge, read the Bible for themselves, and
acknowledge Jesus as a champion of the
underprivileged. The poor Dalits are separated by the
legal system.

The cemetery was a point of contention
between the Chaaliyar and Parayar communities since
the upper caste claimed ownership of it. Even the
cemetery is owned by the Parayar community. The Dalits
marched to confront some effeminate Chaaliyar guys
who had beaten them up. While the men struck the
Dalits, the Chaaliyar ladies flung stones at them. After
that, there was some silence. However, Izhava's husband
was apprehended, and stabbed, and his blood was all
over the place. However, the Chaaliyars concocted a
complex case that was entirely made up of bizarre lies.
Consequently, “the Sivakasi Reserve Police set up camp
there and feasted on the sheep that the Dalit had killed.
They never held a fair hearing; instead, they beat the
Dalits black and blue and whip them like they whip
animals” (Bama 35).They exude success as they move
about.They made their rounds around the Dalit streets
every day. The sound of their boots stamping caused
mothers and children to shudder.

The scene was so still. Alphonse was thrashed so
severely that he started regurgitating blood. On day two,
he passed away. A few men were apprehended and
taken to the jail in Madurai. The people who managed to
flee were holed up in the mountains and forests. When
the village head charged into the tall earthenware
enclosure at Bama's house, he was apprehended, kicked,
and struck repeatedly. A ten-year-old youngster passed
away in this suffocating environment. The woman went
to the father who was hiding with a sari and covered him
up with it.As they were walking back, the police officers
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questioned the group. The women at once began a
funeral dirge and ran away. A few women buried the boy
in a cemetery they had excavated at night. The father
was afraid the police would recognize him, so he was
unable to cry. The men who had been hiding in the
church's belfry were apprehended and removed. The
priest seemed quite at ease. At this critical juncture, he
was unable to even give the Dalits a meagrefive-rupee
loan. The village was still empty, like a cemetery. They
had no money to battle with and no one to aid.

They stayed poor and defenceless. The daughter
of the military veteran, Bama, felt constricted at night
when the police were surrounding the area.As a result,
Bama illustrates how police officers had a biased opinion
of the Dalits. Because Karukku accurately depicted the
lives of Dalit Christians, it was translated into other
languages and enjoyed a large readership. Many Dalits
converted to Christianity during and after the British
colonization of India in the hopes of leading a dignified
and honorable life. Christianity shares the belief of most
other religions in their equality before God. Karukku
expresses the bravery and fight of Dalits in addition to
describing their horrific life. Bama thinks that by doing
this, she will encourage Dalits to stand up and fight for
their rights.

Bama expressed her satisfaction with the book's
success and thought it had served her purpose. She
included an author's note titled Ten Years Later in the
second edition, saying that the book, written by her
wounded self, has not faded with time.Conversely, it has
served as a tool for easing the suffering of those who
have been injured. Many people who have been brought
low and who endure the agony of poverty, destitution,
untouchability, and caste prejudice have found solace in
Karukku; it has given them courage and enabled them to
embrace life once again. For the countless people,
whose identities have been destroyed and rejected,
Karukku serves as a source of strength.

Bama uses language to communicate her
terrible experience and theorize her anguish and rage.
She expresses the Dalits' experiences of grief and
sadness, but she also highlights their tenacity and
fortitude. Considering this, Karukku is not only an
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autobiography but also among the best accounts of
suffering and confrontation from Dalits.

It is an expression of several Dalit topics, such as
those about their economy, family, education, and
religion. Bama approaches all these issues with integrity,
highlighting the prejudice meted out to Dalits by the
Catholic Church as well as the upper caste community.
Bama gives many instances of this discrimination in
Karukku. For example, she tells of how upper caste
Naicker gave leftover food to her grandmother; they
nearly tossed the food from a great height so as not to
meet Bama's grandmother's hand or utensil. Dalits were
similarly regarded in churches with abject contempt.
Caste distinctions persist even after death. No matter
where you turn, how much you learn, or what you do,
caste discrimination is there to lurk around every corner
and enrage us.We are unable to learn effectively and
advance in line with everyone else because of this. And
for that reason, all that's left to us is a miserable lifestyle.

Bama claims to have harboured resentment
against her Dalit birthplace, saying, And in my heart, “I
have even grieved over the fact that | was born as | am”
(Bama 27). This animosity stems from the hardships of
living a life of struggle as a child of a lower caste. They
are despised by the upper classes as though they have
some disgusting illness. The upper castes feel that even
the touch of a lower caste has tainted them. They meet
discrimination of several types everywhere they go.
Dalits are often treated inhumanely by upper castes,
which force them to labour like animals and do not give
them the credit they merit for their diligence. Karukku is
a mirror of the agonizing situation facing the Dalits.
Undoubtedly, many Dalits have endured their hardships
and come to terms with the fact that they are inferior
creatures sent on earth to perform menial labor and
serve the upper caste. However, some people refuse to
conform to the established social standards of
discrimination and repression, and Karukku is the
narrative of one such Dalit lady who fought and
encouraged others to do the same.

Conclusion: -Bama's Karukku, with its distinctly Dalit
theme and language, caused a tornado to sweep the
literary world. It turns into an effort to defy accepted
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wisdom and find new means of defining oneself. It
reflects various issues, including education, leisure, and
religion. Bama paints a vivid image of the caste
discrimination that the Dalit Christians endure, both
from the upper caste society and, to a greater extent,
from within the Catholic church. Bama's humble
experiences as a Dalit have made her recognize that,
with the correct education, the entire Dalit community
may become powerful and regain their human dignity.
Bama highlights that to combat the forces of tyranny and
division, Dalits must escape the prison that society has
built for them. In Karukku, Bama expresses her rage at
the unmet expectations of the Dalit community, who
continue to live in abject poverty due to prejudice and
exploitation. Dalits endured marginalization and were
forced into slavery. Despite their suffering,
discrimination, and hardships, they ought to face more
in the future. Dalits have tried to alter the nature of
Indian society and reinterpret their place in it. Bama
challenges the established caste system that permeates
India. Bama put a lot of effort into her writing to get the
identity. Thus, Bama's Karukku depicts the social,
political, economic, and cultural marginalization and
subjugation of Dalits in India.

WORKS CITED
1. Bama. Karukku. Trans. Lakshmi Holmstrom. Oxford
University Press, 2012.

2. - . Dalit Literature. Indian Literature. Translated by M.
Vijayalakshmi, vol. 43, No. 5, 1999, pp. 97-98.

3. ---. Sangati. Translated by Lakshmi Holmstrom. Oxford
UP, 2005.

4. ---.Vanmam. Translated by Malini Seshdri. Oxford UP,
2005.

5. Chatterjee, Debi. Dalit Rights/Human Rights. Rawat
Publications, 2011.

6. Dangle, Arjun. ed. The Poisoned Bread: Translations from
Modern Marathi Dalit Literature. Orient Longman, 1994.

7. Dasan, M, and Rajesh Karankal., eds. Counter-Cultural
Discourse and Dalit Literature in India. ABD Publishers,
2014.

8. Dutt, Nirupama. Spirit of enterprise: Caste in her own
image. The Tribune 17 August 2003.

9. Gajarawala, Toral Jatin. Untouchable Fictions: Literary
Realism and the Crises of Caste. Fordham University
Press, 2012.

344



Journal of Namibian Studies, 32 (2022): 334-345  ISSN: 2197-5523 (online)

10.

11.

12.

13.

14.

15.

16.

Special Issue on Multidisciplinary Research

Khan, Ali Ahmed. Identity Crisis in Dalit Literature An
Appraisal. Neha Publishers & Distributors, 2012.

Mamta, Rajawat. Encyclopaedia of Dalits in India. Anmol
publications, 2004.

Massey, James. Downtrodden: The Struggle of India's
Dalits for Identity, Solidarity and Liberation. WCC, 1997.
Nayar, Pramod K. ‘Bama’s Karukku: Dalit Autobiography
as Testimonio’. Journal of Commonwealth Literature. Vol
42. Issue 2.

Singh, Bijender. Indian Dalit Literature: Critical
Ruminations. Natraj Publishers, 2015.

Spivak, Gayatri C. Can the Subaltern Speak. The Post-
Colonial Studies Reader. Eds.BillAshcroft, Gareth Griffiths
& Helen Tiffin. 2nd Ed. London and New York: Routledge,
2006. 28-37.

Thorat, Sukhadeo. Dalits India: Search for a common
destiny. Sage Publications, 2009.

345



BIBLIOGRAPHY

Abulhawa, Susan. The Blue Between Sky and Water. Bloomsbury USA, 2015.

Aloysius, G. Nationalism without a Nation in India. Oxford University Press, 1998.

Ambedkar, Bhimrao. Dr. Babasaheb Ambedkar: Writings and Speeches. Dr. Ambedkar
Foundation, 2014.

------------------------- . Against the Madness of Manu. Navayana Publishing Pvt. Ltd., 2013.

------------------------- . Annihilation of Caste. Verso, 2014.

------------------------- Annihilation of Caste with a Reply to Mahatma Gandhi. Samata
Prakashan, 2019.

-------------------------- The Untouchables. Samyak Prakashan. 2019.

--------------------------- Revolution and Counter Revolution in Ancient India. Translated by
Surendra Ajnat, Samyak Prakashan, 2017.

---------------------------- . The Buddha and His Dhamma. Buddha Bhoomi Publication, 2020.

Adichie, Chimamanda, Ngozi. We Should All Be Feminists. Fourth Estate, 2014.

Altekar, A.S. The Position of Women in Hindu Civilization. Motilal Banarsidass Publishers
Pvt. Ltd. 2016.

Anandhi, S. "Gender and Other Exclusions in the 'Informal Sector'.” Economic and Political
Weekly, vol. 35, no. 40, 2000, pp. 3576-3580.

Ahmed, Imtiaz, and Upadhyay, S.B., editors. Dalit Assertion in Society, Literature and
History. Orient Blackswan Pvt. Ltd., 2015.

Anand, S, editor. Annihilation of Caste: The Annotated Critical Edition. Navayana Publishing
Pvt. Ltd., 2014.

Arya, Sunaina and Aakash,Singh Rathore, editors. Dalit Feminist Theory: A Reader.

Routledge, 2020.



Aglave, Pradeep. Transformations after Mass Conversion to Buddhism in 1956. Translated by
Vandana Pathak, Kaushalya Prakashan, 2022.

Anandhi, S., and Kapadia, Karin, editors. Dalit Women: Vanguard of an Alternative Politics.
Routledge, 2017.

Anderson, Linda. Autobiography. Routledge, 2007.

Article 15. Directed by Anubhav Sinha, Benaras Media Entertainment/ Zee Studios, 2019.

Aarakshan. Directed by Prakash Jha, Base Industries Group/ Prakash Jha Productions, 2011.

Bama. Karukku. Translated by Lakshmi Holmstrom, Oxford University Press, 2000.

--------- . Sangati Events. Translated by Lakshmi Holmstrom, Oxford University Press, 2008.

Bhabha, Homi K. The Location of Culture. Routledge, 2004.

Bob, Clifford. Dalit Rights are Human Rights. Critical quest, 2008.

Baker, Ella. Speaking Truth to Power. Haymarket Books, 2018.

Bandit Queen. Directed by Shekhar Kapur, Kaleidoscope Entertainment/Film Four
International, 1994.

Banerjee, Deepalina. “Me Too at the Margins: Women, Trauma and Testimonios.”
Feminismindia.com. Feminism in India. 5 Aug. 2020. Web. 19 Feb. 2021.

Bhattacharya, Arnab, editor. The Gendered India: Feminism and the Indian Gender Reality.
Books Way, 2012,

Basu, Amrita. Two Faces of Protest: Contrasting Modes of Women's Activism in India.
University of California Press, 1992.

Bhatt, Ananya. Emerging from Shadows: A Spiritual Odyssey. Lotus Publications, 2023.

Bhuvaneswar, Chaya. White Dancing Elephants. Dzanc Books, 2018.

Borooah, Vani K., et al. "Caste, inequality, and poverty in India." Review of Development
Economics 9.3 (2005): 99.

Butler, Judith. Gender Trouble: Feminism and the Subversion of Identity. Routledge, 1990.



Byapari, Manoranjan. Interrogating My Chandal Life: An Autobiography of a Dalit.
Translated by Sipra Mukherjee, Sage Saumya, 2018.

Chakravarti, Uma. Gendering Caste: Through a Feminist Lens. Stree, 2003.

---------------------- . Conceptualising Brahmanical Patriarchy in Early India: Gender, Caste,
Class, and State. Critical Quest, 2013.

Chowdhury, Indira. "The 'Dalit' in Search of a Name." Economic and Political Weekly, vol.
26, no. 19, 1991, pp. 91-97.

Chopra, Vinod K. “Quest for Identity Through Endless Struggle and Resistance — A study of
Om Prakash Valmiki’s Joothan.” CPHU- Research Journal, 2016,1(1),4-9, pp.4-9.

www.cpuh.in/academics/academicjournals.php. PDF download.

Choudhary, Renu. “Subalternity, Development Initiatives and Empowerment of Dalit Women
in Bihar.” Contemporary Voice of Dalit, 10(2), pp.1-10.
http://journals.sagepub.com/home/vod. DOI: 10.1177/2455328X18785302.

Chatterjee, Partha, editor. The Small Voice of History. Permanent Black, 2010.

Cityscapes and Caste Shadows. Directed by Nandita Das, Das Productions, 2018.

Dangle, Arjun, editor. Poisoned Bread. Orient Blackswan, 2009.

Das, Jyoti. Walking the Tightrope: A Memoir of Caste and Gender. Kolkata Literary Press,
2022.

Duncan, Ronald, editor. Gandhi: Selected Writings. Dover Publications INC, 2005.

Das, Veena, and Dutta, Debjani. "Narrating Violence, Constructing Collective ldentities: To
witness these wrongs unspeakable.” Social Science Information, vol. 47, no. 1, 2008,
pp. 159-180.

Davis, Angela. Freedom Is a Constant Struggle: Ferguson, Palestine, and the Foundations of
a Movement. Haymarket Books, 2016.

De Beauvoir, Simone. The Second Sex. Vintage, 2011.


http://www.cpuh.in/academics/academicjournals.php

Dirks, Nicholas B. Castes of Mind: Colonialism and the Making of Modern India. Princeton
University Press, 2001.

Doniger, Wendy. The Hindus: An Alternative History. Penguin, 20009.

-------------------- . The Rig Veda: An Anthology. Penguin Books, 1981.

Devi, Phoolan. I, Phoolan Devi: The Autobiography of India’s Bandit Queen. Little,Brown
Book Group, 1996.

Deivasigamani, T, editor. Dalit Literature. Trinity Press, 2016.

Dutt, Pushpa. "Caste, Class and Gender in India." Women in Action, vol. 3, 1993, pp. 23-26.

Foucault, Michel. The History of Sexuality, Vol.1: An Introduction. Vintage,1990.

Frier, Paulo. Pedagogy of the Oppressed. Continuum International Publishing Group, 2000.

Fraser, Nancy. Unruly Practices: Power, Discourse, and Gender in Contemporary Social
Theory. University of Minnesota Press, 1989.

Geetha, V. Towards a Non-Brahmin Millennium: From lyothee Thass to Periyar. Samya,
1998.

Gaitonde, Maya. Shadows in the Labyrinth. Dalit Sahitya Akademi, 2011.

Giri, Dipak, editor. Perspectives on Indian Dalit Literature: Critical Responses. Books Clinic
Publishing, 2020.

Gangopadhyay, Avik. Literary Theories and Criticism Beyond Modernism. Books Way, 2010.

Gidla, Sujatha. Ants Among Elephants: An Untouchable Family and the Making of Modern
India. Farrar, Straus and Giroux, 2017.

Ghosh, Avijit. Dr. B.R. Ambedkar: The Prime Mover. Vitasta Publishing, 2016.

Ghosh, Partha S. The Politics of Personal Law in South Asia: ldentity, Nationalism and the
Uniform Civil Code. Routledge, 2013.

Gorringe, Hugo. Untouchable Citizens: Dalit Movements and Democratisation in Tamil Nadu.

Sage Publications, 2005.



Guha, Ramachandra. India After Gandhi: The History of the World's Largest Democracy.
Harper Perennial, 2008.

Guru, Gopal, editor. Atrophy in Dalit Politics. DIC Book Series, VVol.1, Intervention- I, Vikash
Adhyan Kendra, 2005.

-------------------- , editor. Humiliation: Claims and Context. OUP India, 2009.

------------------ . “The Language of Social Sciences in India”. Review of Development and
Change, vol.XVI, no.2, July-December-2011, pp.145-159.

------------------ . “Dalits from Margin to Margin”. India International Centre Quarterly,
vol.27.no0.2, Marginalized, summer,2000, pp.111-116.JSTORE,
www. jstore.org/stable/23005493.

----------------- . “Dalit Vision of India: from bahishkrut to inclusive Bharat.” Futures, 36,

2004, pp. 757- 763. www.elsevier.com/locate/futures. DOI:

10.1016/j.futures.2003.12.004.

----------------- . “Appropriating Ambedkar”. Political and Economic Weekly, vol.26, no.27/28,
1991, pp.1697-1699.

------------------ . “How Egalitarian are the Social Sciences in India?”. Political and Economic
Weekly, vol 37, no.5,2002, pp. 5003-09.

------------------ . “Hinduisation of Ambedkar in Maharashtra”. Political and Economic Weekly,
vol.26, no.7, 1991, pp. 339-341.

------------------ . “Archaeology of Untouchability.” Political and Economic Weekly, vol. 44,
no.37, 2009, pp. 49-56.

------------------ . “The Idea of India: ‘Derivative, Desi and Beyond’ . Political and Economic
Weekly, vol. 46, no.37, 2011, pp. 36-42.

Goswami, Urmila. Rising from the Ashes: Women's Narratives of Resistance. HarperCollins,

2021.


http://www.elsevier.com/locate/futures

Gupta, Alok. The Roots of Division: Caste Politics in North India. Cambridge University
Press, 2015.

Gupta, Charu. “Dalit Women as Victims: Iconographies of Suffering, sympathy and
Subservience”.  South ~ Asian  History and  Culture, 7:1, pp.55-72,
DOI:10.1080/19472498.2015.1109306.

Govt. of Maharashtra. Dr. Babasaheb Ambedkar Writings and Speeches, Vol.- 8. Dr.
Babasaheb Ambedkar Source Material Publication Committee, 2021.

Govt. of Maharashtra. Dr. Babasaheb Ambedkar Writings and Speeches, Vol.-3. Dr.
Babasaheb Ambedkar Source Material Publication Committee, 2008.

Govt. of Maharashtra. Dr. Babasaheb Ambedkar Writings and Speeches, Vol.-1. Dr.
Babasaheb Ambedkar Source Material Publication Committee, 2016.

Govt. of Maharashtra. Dr. Babasaheb Ambedkar Writings and Speeches, Vol.-17, Part-2. Dr.
Babasaheb Ambedkar Source Material Publication Committee, 2003.

Govt. of Maharashtra. Dr. Babasaheb Ambedkar Writings and Speeches, Vol.-17, Part- 3. Dr.
Babasaheb Ambedkar Source Material Publication Committee, 2016.

Govt. of Maharashtra. Dr. Babasaheb Ambedkar Writings and Speeches, Vol.-10. Dr.
Babasaheb Ambedkar Source Material Publication Committee, 2022.

Govt. of Maharashtra. Dr. Babasaheb Ambedkar Writings and Speeches, Vol.-14, Part — 2,
Section - IV. Dr. Babasaheb Ambedkar Source Material Publication Committee, 1995.

Govt. of Maharashtra. Dr. Babasaheb Ambedkar Writings and Speeches, Vol.-5. Dr.
Babasaheb Ambedkar Source Material Publication Committee, 2016.

Govt. of Maharashtra. Dr. Babasaheb Ambedkar Writings and Speeches, Vol.-14, Part- I. Dr.
Babasaheb Ambedkar Source Material Publication Committee, 1995.

Government of Maharashtra. Savitribai Phule Writings and Speeches. 1991.

Hariharan, Githa. Almost Home: Cities and Other Places. HarperCollins, 2016.



hooks, bell. Ain’t I am a Woman: Black Women and Feminism. Routledge, 2014.

--------------- . Talking Back: Thinking Feminist, Thinking Black. South End Press, 1989.

Hasan, Zoya. Politics of Inclusion: Caste, Minority, and Affirmative Action. Oxford University
Press, 2009.

Halder, Baby. A Lifeless Ordinary: A Memoir. Harper Perennial, 2008.

Illaiah, Kancha. “The Pain and the Struggle of Dalit Women: An Inside View.” Feminist
Review, Vol.1, No,1,2013, pp.96-98.

Irudayam,Aloysius et.al. Dalit Women Speak Out: Caste, Class, and Gender Violence in
India. Zubaan, 2011.

Iyer, Lakshmi. Voices Unheard: The Plight of Bihar's Lower Caste. Penguin Random House,
2019.

Iyer, V.R.Krishna. Dr. Ambedkar and the Dalit Future. B.R. Publishing Corporation. 2016.

Jalal, Ayesha. Democracy and Authoritarianism in South Asia: A Comparative and Historical
Perspective. Cambridge University Press, 1995.

Jogdand, P.G., editor. Dalit Women: Issues and Perspectives. Gyan Publishing House, 2018.

Jayakumar, R. Breaking Barriers: Stories of Dalit Women. Sage Publications, 2017.

Joshi, Sanjay. Fractured Modernity: Making of a Middle Class in Colonial North India.
Oxford University Press, 2001.

Jadhav, Narendra. Outcaste: A Memoir. Viking, 2003.

Jai Bhim. Directed by T.J. Gnanavel, 2 D Entertainment/ Amazon Studios, 2021.

Jaffrelot, Christopher. Dr. Ambedkar and Untouchability: Fighting the Indian Caste System.
Columbia University Press, 2005.

Jain, Devika. “Women, Development, and the UN: A Sixty Year Quest for Equality and

Justice.” Journal of Gender and Development, VVol.2, no. 2, 2006, pp.212-214.



Kundasamy, Meena. When | Hit You: or, A Portrait of the Writer as a Young Wife. Atlantic
Books, 2017.

Kumar, Satendra, editor. Socio-Political Concerns in Dalit Literature. Yking Books, 2012.

Kapadia, Karin. Siva and Her Sisters: Gender, Caste, and Class in Rural South India.
Westview Press, 1996.

Kapur, Ratna. Erotic Justice: Law and the New Politics of Postcolonialism. GlassHouse Press,
2005.

Kumar, Radha. The History of Doing: An Illustrated Account of Movements for Women's
Rights and Feminism in India 1800-1990. Verso, 1993.

Kamble, Baby. The Prisons We Broke. Translated by Maya Pandit, Orient Blackswan, 2008.

Kosambi, D.D. The Culture and Civilization of Ancient India in Historical Outline. Routledge,
1991.

Krishnan, Kavita. Bridges and Chasms: The Dynamics of Urban Indian Workspaces. New
Dawn Publications, 2016.

Kumar, Raj. Dalit Personal Narratives: Reading Caste, Nation and identity. Orient
Blackswan Pvt. Ltd., 2017.

------------------- . Dalit Literature and Criticism. Orient Blackswan Pvt. Ltd., 2019.

Kumar, Anil. Dynamics of Caste and Urban Employment. Bluebird Publications, 2016.

Kumar, Satendra, editor. Critical Essays on Dalit Literature. Yking Books, 2016.

Lal, Vinay. The History of History: Politics and Scholarship in Modern India. Oxford
University Press, 2003.

Lal,Malashri and Gokhale, Namita, editors. In Search of Sita: Revisiting Mythology. Penguin,
2009.

Limbale, Sharan Kumar, and Sarangi, Jaydeep, editors. Dalit Voice: Literature and Revolt.

Authorspress, 2018.



Lorde, Audre. Sister Outsider. Crossing Press, 1984.

Lata P.M. Strings of Resistance. Sage Publications, 2017.

Masaan. Directed by Neeraj Ghaywan, Drishyam Films/Phantom Films/Macassar
Productions/Sikhya Entertainment/Arte France/ Pathe™ Productions, 2015.

Maitra, Subhoranjan, and Hegde, Sasheej. The Blurred Boundary: Caste, Tribe and
Indigenous Cultures in India. Orient BlackSwan, 2018.

Masih, Y. Introduction to Religious Philosophy. Motilal Bansrsidass Publishers Pvt. Ltd.,
2008.

Mohanty, C.T. Feminism Without Borders: Decolonizing Theory, Practicing Solidarity. Duke
UP, 2003.

Mani, Lata. Contentious Traditions: The Debate on Sati in Colonial India. University of
California Press, 1998.

Menon, Nivedita. Seeing Like a Feminist. Zubaan and Penguin Books, 2012.

Misra, Geetanjali. Beyond Dualities: A Search for Wholeness. Penguin Random House, 2023,

Mani, Lata. The Interstices of Power. Visionary Press, 2014.

Manivannan, Sharanya. The Queen of Jasmine Country. HarperCollins, 2018.

Mehta, Rohan. Modern Feminism: The Indian Context. Lotus Publications, 2020.

Mukherjee, Neel. The Lives of Others. W. W. Norton & Company, 2014.

Mohan, Rakesh. The Struggle Within: Politics and Dalit Assertion in North India. Oxford
University Press, 2020.

Mungekar, Balchandra. From Economic Philosophy to a Theory of Social Justice: B.R.
Ambedkar’s Contribution to Indian Economic Thought. OUP, 2018.

Mani, Braj Ranjan. Debrahmanising History: Dominance and Resistance in Indian Society.

Manohar, 2015.



10

Narayan, Uma. Dislocating Cultures: Identities, Traditions, and Third-World Feminism.
Routledge, 1997.

Nayar, Pramod K. Contemporary Literary and Cultural Theory. Pearson. 2011.

------------------ . “The Poetics of Post-colonial Atrocity: Dalit Life Writing, Testimony, and
Human Rights.” ariel: a review of international english literature, vol.42,no.3-
4,2012,pp.237-264. https:core.ac.uk/download/pdf/236124476.pdf. PDF download.

-------------------- . Postcolonial Literature: An Introduction. Dorling Kindersley (India) Pvt.
Ltd., 2008.

Ombedt, Gail. Seeking Begumpura: The Social Vision of Anti-Caste Intellectuals. Navayana,
2008.

--------------- . “Peasants, Dalits and Women: Democracy and India’s New Social
Movements”.Journal of Contemporary Asia, vol.24,n0.1,1994, pp. 35 -48.

----------------- . Dalit Visions: The Anti- Caste Movement and the Construction of an Indian
Identity. Orient Blackswan , 2006.

Pandian, Anand. Crooked Stalks: Cultivating Virtue in South India. Duke University Press,
20009.

Pawar, Urmila. The Weave of My Life. Translated by Maya Pandit, Columbia University Press,
2008.

Pandit, Ila. Caste, Gender, and the Rhetoric of Reform. Routledge, 2021.

Pawar, Urmila and Moon, Meenakshi. We Also Made History: Women in the Ambedkarite
Movement. Zuban, 2020.

Patil, Sameer. Urban Spaces and Caste Narratives. Liberty Publishers, 2015.

Purushotham, K. Ahead of Their Times: Essays on Women Autobiography in India. Kalpaz

Publications, 2020.



11

Pawar, J.V. Dalit Panthers: An Authoritative History. Translated by Rakshit Sonawane, The
Marginalised, 2017.

Phule, Jyotirao. Gulamgiri (Slavery). Government Central Book Depot, 1873.

Prasad, Chandra Bhan. Dalit Phobia: Why Do They Hate Us?. Vitasta Publishing Pvt. Ltd.,
2007.

Patel, Geeta. Lyrical Movements, Historical Hauntings: On Gender, Colonialism, and Desire
in Miraji's Urdu Poetry. Stanford University Press, 2001.

Prasad, Jai Shankar. Dalit Politics and Literature. Centrum Press, 2017.

Prasad, Misha. Echoes from the Margins: Feminism Revisited. Bloomsbury, 2017.

Pai, Sudha. Dalit Assertion. OUP,2013.

Pan, Anindita. “Dalit Women in Mutation: The Birth of a New Social Organism.”
Contemporary Voice of Dalits, 10(1),2018, pp.1-10, https://vod.sagepub.com.DOI:
10.1177/2455328X17745171.

-------------------- . Mapping Dalit Feminism: Towards an Intersectional Standpoint. SAGE
Publications Pvt. Ltd., 2020.

Paik, Shailaja. “Forging a New Dalit Womanhood in Colonial Western India: Discourse on
Modernity, Rights, Education, and Emancipation.”Journal of women’s
History,vol.28,n0.4.Winter 2016, pp.14-
40.DOl:https://doi.org/10.1353/jowh.2016.0034.

----------------- . Dalit Women’s Education in Modern India: Double Discrimination.
Routledge, 2014.

Phadke, Shilpa et. al. Why Loiter? Women & Risk on Mumbai Streets. Penguin Books, 2011.

Rajagopalachari, C. Ramayana. Translated by Laksheswar Sarma, Publication Board Assam,

2003.



12

-------------------- . Katha-Mahabharat. Translated by Mahadev Sarma, Publication Board
Assam, 2019.

Rodrigues, Valerian. Untouchability, Filth and the Public Domain. Edited by Gopal Guru,
OUP, 2009.

Rajan, Rajeswari Sunder. The Scandal of the State: Women, Law, and Citizenship in
Postcolonial India. Duke University Press, 2003.

Rao, Anupama. The Caste Question: Dalits and the Politics of Modern India. University of
California Press, 20009.

Rao, G. Kalyan. Untouchable Spring. Translated by Alladi Uma and M. Sridhar, Oxford
University Press, 2018.

Rajshekar, V.T. Dalit: The Black Untouchables of India. Gyan Publishing House, 2015.

Rao, Mohan. From Population Control to Reproductive Health: Malthusian Arithmetic. Sage
Publications, 2004,

Rege, Sharmila. Writing Caste/ Writing Gender: Narrating Dalit Women’s Testimonios.
Zuban, 2006.

Raj, Renuka. Beyond the Fields: My Journey from Bondage to Freedom. Penguin India, 2015.

Roy, Arundhati. The God of Small Things. Random House, 1997.

------------------- . The Doctor and the Saint. Penguin Random House India Pvt. Ltd., 2014.

Roy, Manisha. Bengali Women. University of Chicago Press, 1985.

“Rohit Vemula. Wikipedia, 3 September, 2023, en.wikipedia.org/wiki/Rohith_vemula.
Accessed on 24 November, 2023.

Said, Edward. Orientalism. Vintage,1979.

Sangari, Kumkum, and Sudesh, Vaid, editors. Recasting Women: Essays in Colonial History.

Kali for Women, 1989.



13

Spivak, Gayatri Chakravorty. “Can the Subaltern Speak?”. Abahlali base Mjondolo,

https://abahlali.org/files/Can the Subaltern Speak. PDF Download.

-------------------------- . Can the Subaltern Speak? Marxism and the Interpretation of Culture.
Edited by Cary Nelson and Lawrence Grossberg, University of Illinois Press, 1988.

--------------------------- . A Critique of Post-Colonial Reason. Harvard University Press, 1999.

Singha, Shankar Prasad, and Acharya, Indranil, editors. Towards Social Change: Essays on
Dalit Literature. Orient Blackswan Pvt. Ltd., 2014.

Satyanarayana, Y.B. My Father Baliah. Harper Collins Publishers, 2011.

Salve, Salma. The Hour Past Midnight. Zubaan Books, 2009.

Sairat. Directed by Nagraj Manjule, Zee Studios/ Aatpat Productions, 2016.

Singh, Bijender, editor. Dalit Women’s Autobiographies: A Critical Appraisal. Kalpaz
Publications, 2016.

--------------------- . Dalit Men’s Autobiographies: A Critical Appraisal. Kalpaz Publications,
2017.

Sharma, Pradeep K. Dalit Literature. Shipra Publication, 2011.

Soundararajan, Thenmozhi. Dalit Narratives in the Diaspora. Stanford University Press,
2018.

Sarkar, Tanika. Hindu Wife, Hindu Nation: Community, Religion, and Cultural Nationalism.
Permanent Black, 2001.

Sen, Samita. Women and Labour in Late Colonial India: The Bengal Jute Industry.
Cambridge University Press, 1999.

Sabharwal, Nidhi Sadana. “Leadership Patterns in the Panchayati Raj System.” Economic and
Political Weekly, VVol.35, N0.48, 2000, pp.4243-4248.

Shah, Ghanshyam. Dalit Identity and Politics. Sage Publications, 2001.


https://abahlali.org/files/Can_the_Subaltern_Speak

14

Sharma, Aradhana. Logics of Empowerment: Development, Gender, and Governance in
Neoliberal India. University of Minnesota Press, 2008.

Sharma, Radhika. Feminist Dialogues: An Anthology of Voices from South Asia. Penguin
Random House, 2020.

Sinha, Mrinalini. Colonial Masculinity: The ‘Manly Englishman' and the 'Effeminate Bengali’
in the Late Nineteenth Century. Manchester University Press, 1995.

Srinivas, M.N. Caste in Modern India and Other Essays. Media Promoters & Publishers Pvt.
Ltd, 1962.

Steinem, Gloria. My Life on the Road. Random House, 2015.

Sundar, Nandini. The Burning Forest: India's War in Bastar. Juggernaut Books, 2016.

Thapar, Romila. Early India: From the Origins to AD 1300. University of California Press,
2004.

Tharu, Susie, and Tejaswini Niranjana. Women Writing in India: 600 B.C. to the Present,
Volumes | & I1. Feminist Press at the City University of New York, 1993.

Thirumal, M. Tales of the Unseen. Panther's Paw Publications, 2017.

Tyson, Lois. Critical Theory Today. Routledge, 2008.

Teltumbde, Anand. Mahad: The Making of the First Dalit Revilt. Navayana Publishing, 2016.

Upadhyay, Vandana. Reframing Masculinities: Narrating the Supportive Practices of Men.
Orient Black Swan, 2014.

Vaid, Divya. Quotas for Women in Politics: Gender and Candidate Selection Reform
Worldwide. Oxford University Press, 2011.

Valmiki, Om Prakash. Joothan: A Dalit’s Life. Translated by Arun Prabha Mukherjee, Bhatkal
& Sen, 2007.

Vinoth, S, and Soundhararajan. “A study of Social Realism and Self Identity in Select Dalit

Autobiography.” YMER — An International Peer-Reviewed Journal, vol.21, issue-



15

12(Dec), 2022, pp.1164-1182. https://ymerdigital.com/uploads/YMER211211.pdf.

PDF download.

Verma, R., editor. Concrete Jungles: Dalit Narratives in Urban India. Koyala Press, 2015.

Viswanathan, Gauri. Masks of Conquest: Literary Study and British Rule in India. Columbia
University Press, 1989.

Woolf, Virginia. A Room of One’s Own and Three Guineas. William Collins, 2014.

Waugh, Patricia, editor. Literary Theory and Criticism. OUP, 2006.

Young, Robert J.C. Postcolonialism: An Historical Introduction. Blackwell Publishing Ltd.,
2004.

Yadav, Yogendra. The Rise of the Plebeians? The Changing Face of Indian Legislative
Assemblies. Routledge, 2009.

Yengde, Suraj. Caste Matters. Penguin Viking,2019.

Zelliot, Eleanor. From Untouchable to Dalit: Essays on the Ambedkar Movement. Manohar

Publishers, 2001.


https://ymerdigital.com/uploads/YMER211211.pdf

