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CHAPTER-5

CONCLUSION

5.1 Summary and Conclusion:

The topic A Sudy on the Role of Goalpara Jila Boro Barodal’ is a study on the
contribution of the particular organization in thevelopment of entire Bodo society of
Goalpara district. This chapter is summarized bthalprevious chapters. The findings
through the assumption are also descriiée: Bodo community of Goalpara district
occupies a unique socio-cultural position in Wastéssam. Situated on the southern
bank of the Brahmaputra river, it reflects the idist histories and identities of the
region’s indigenous populations. The Bodo peopke T8beto-Burman ethnolinguistic
tribe native to Assam constitute an important segnué Goalpara’s demographic
profile, notable for their customs and traditionltaral festivals, and agrarian lifestyle.
Bodos in the Goalpara district are embedded whhimder patterns of socio-economic
change but have also maintained their indigenaustsires of association and cultural

expression.

The study on the role dboalpara Jila Boro Barodal examines the social,
cultural, historical, and developmental impactho$ entity within the Goalpara district
of Assam.Goalpara Jila Boro Barodal, translated in local usage as a significant Bodo
community institution or group, represents theeaxilive identity and cultural agency
of the Bodo (also spelled Boro) people in thiseoagiThis work provides an integrated
analysis of how th&oalpara Jila Boro Barodal functions not simply as a localized
association but as a medium of cultural presermatsocial cohesion, political

engagement, and community development among the Bo@oalpara.

The first chapter is dealt with the introductiompnmenclature, population,
religion, location, review of related literaturepplem statement, aim and objectives of
the study, significance, area of the study, metbiodata collection, hypothesis, and
methodology. In this chapter the basic pattermefstudy is described. The constituent
of organizations formed byGoalpara Jila Boro Barodal’ is described. Family is a

social institution and the basis of human soci€he village in the Bodo community
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of Goalpara district constituted by families anangonumber of families situated in
surroundings that is empty of other housing. Boilages are small settlements, they
are economically very important for their subsiserThey follow different norms and
values of their society within the village whichaowed by the Goalpara Jila Boro
Barodal’. According to guideline of Goalpara Jila Boro Barodal’, to constitute a
village there must be at least five families in tnem In everyday life, to run the village
through the society every Bodo village must possesdlage council. This village
council is constituted by the following executivedy, such as Hadwngra means
Village headman, Nehathary means Secretary, Gwthaans Purifier, and Khara or
Halmaji means a person who is appointed by thagalfs to inform for meeting. Family
is legalized by Goalpara Jila Boro Barodal’ through the customary law booRsar
Bikhanthi’. Among the Bodos family which is based on monogasmymarriage. In
recent past, joint family was not seen but now-gsdaonogamous as well as primary
families are seen. The villagers solve any kingroblems unanimously by the decision

of the village council. Tenure of the village coilme three years.

‘Med Afad’ is one of the most important council of the ongation, i.e. the
Goalpara Jila Boro Barodal in the Bodo dominated area of Goalpara distriste End
more than five villages are needed to form the K@edncil. The portfolio members of
the executive body of the Med Council aféwlgwra means Presideritpgo Khugura
means Vice-PresidentJehathary means Secretary,ogo Nehathari means Vice-
SecretaryRanggiri means TreasureGutharari means Purifier, antlalmaji means
Information bearer. The tenure of the Med Courxcthiree years. Thé&balpara Zila
Boro Barodal’ is the parent body and as a social organizaticth@Dwikhong Khula
Bodos every ‘Med’ is included in the body. At presthere are eighteen ‘Med’ under
the jurisdiction of theGoal para District Boro Barodal’. Along with these ‘Med'’ it has
three more committees in th&dalpara Jila Boro Barodal’. These are Cultural
Committee, Women Committee, and Religious Commitldee ‘Goalpara District

Boro Barodal’ governs all the committees.

The second chapter has been described aboutdia¢ ceremony celebrated by
the Bodo community of the Goalpara district by shiggestion of ‘Goalpara Jila Boro
Barodal’. Social ceremonies are performed by theddBoommunity for fostering a

sense of shared experience and identity. It isuratly marked the transitions in the
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life of a person, such as birth, marriage, andrdaat these are linked to the events as
well as seasonal changes in the necessity of coityndimese social ceremonies help
to strengthen and transmit religious values, caltborms, and traditional beliefs within
the Bodo society. It provides convenience, insgimtand support to individuals and
communities during the times of change and lossfterA the marriage when
menstruation discontinues then the wife discloseséal condition before husband and
then next to other member of the family, especidlfore mother-in-law. The
expectant grandmother become happy when they anirtv about the pregnancy of
their daughter-in-law, which is completely of psgtdyical in the Bodo society.
Restriction and Precaution amongst the Bodos offaoa district, it is prevalent that
after pregnancy, a pregnant woman has to followeséotk practices as a means of
restriction and precaution. The pregnant womanoisatiowed to visit or touch any
death body or cremation ground because of theditibaal belief that it will be
negative effect on concept baby. It is believedh@ Goalpara district by the Bodo
people that the available evil spirits will harne tnborn child. Just after the born of
new baby, restriction of food, some precaution messshould be adopted by mother.
It is believed that in the Bodo dominated area$oélpara district some foods and
curry are not allowed to take by the mother. UsyaNarz Ingkhri’ which means bitter
dry jute curry, Mwitha’ which means sour jute curryjwgwnar’ which means sweet
gourd, are not allowed to the mother to eat. PR30 not allowed to eat. The mother
is allowed to eat dry food, i.e. fried rice powdeith pepper (dhwngra) finely cut
ginger, fried salt and roasted garlic. She is alldwo eat normal as well as usual food

after few days when health becomes normal.

The cutting and fastening umblical cord after beimg born of new baby, the
umbilical cord is to tied up withGwthar Aoa Khwndwng' which means white cotton
threat keeping a space of one inch, rounding tbrdeve times. The umbilical cord is
to cut off by means of sharp-edged slip of greemti@o skin which is calledrhemal
or Khatmola' in Bodo. In number, the bamboo skin slip mustfike in case of male
baby and six in case of female baby. The importaitached to it is of completely
philosophical which relates their action organsc&ese the Bodos consider one or
more genital organ belong to female. Fastening atting umbilical activities are

performed by the women folk. Sometimes if the fasaadre unable to do the activity
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then male members help the females. No widow oowat is allowed to perform the
activity. Because it is believed that life longgJuecomes very short. Birth purification
is different on the basis of sex. Male baby puaificn is to perform on the day of fifth
and female baby purification is to perform on tlag df sixth. On the day of occasion
all the residential houses are to smeared by tké&unai of earth and cow dung, which
is called in Bodo asNo Lirnai’. After that the appointed purifier performs thet af
purification. The Gwthari’ which means Purifier, has to perform his dutyféiching
the holy water from the neighbour. During the pgoafion some materials are needed.
These areBelbilai’ which means leaf of wood applélhwlunsi Bilai’ which means
holy basil leaf, andAsitham’ which means ring finger, of the appointed purifihese
materials are inwarded in holy water there afteli Wwater is sprinkled around the
houses, well, cowshed, and chicken shoop. Afterehézation of this act, the owner
is assumed as purified one. The purifier has taoffuslight hair of the male baby by
means of sickle. It does not good to hold in caséemale baby. Hair cutting and
purification in Bodos generally believe life cy@érebirth. That is why. Just after the
new baby born they sprinkle holly water by meanbkaifling basil leaves by singing a
song. But, the Bodos of Goalpara district who ardeu the jurisdiction ofGoal para
JilaBoro Barodal’ believe different way. To achieve human life tieav born baby has
to pass away through different stages of life spaich are in the form of different
creatures and insects. According to them the huimais the best among all of these.
So, purification and hair cutting ceremony is tofpen. Child adoption ceremony is
based on the adoption of orphan or the babieseoddiple who are unable to maintain
the cost of maintaining. The families who adophédchave to inform the villagers and
have to perform certain rites and rituals which executed by the appointed purifier
means Gwtharari. After adoption the adopted clelcdmes a inheritor of the family of

his or her foster parents.

The ‘Goalpara Jila Boro Barodal’ has recognized total nine types of marriages.
These are: (i)SwngnanwiLainai Haba means Marriage by negotiation/ standard
practices, (ii)Svngnanwi Lainai Bibar Loo Haba means Offering garland negotiation
marriage, (iii)Kharsonnai Haba means Intrusion marriage, (i€gporjiya Lakhinai Haba
means Adopted husband marriage, Rahdi Arw Balonda Haba means Widow and

Widower marriage, (vi)Dhongkha Habnai Haba means Husband adopted widow
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marriage, (vii)Registeri Haba means Registration marriage, (viBjvnanwi Labwnai
Haba means Marriage by capture, and @gnkharLangnai Haba means Elopement
marriage. TheGoalpara Jila Boro Barodal’ recognizes some customs to solemnize
the marriages. According to the organization, theimum age limit of bridegroom is
twenty one years of age and bride is eighteen y&aage. For the marriage purpose,
the Bathou alter should be placed on the east of the couwtty@our poles of banana
trees are required for the establishmerBathou altar. All the posts should be posted
at the corner of two sides. These four pole pdstsilsl be fastened from three sides
ignoring in west side. This fastening should beesfim number. It represents five
elements of Bathowism means the Sun, Air, EarthteWand Sky. TheMainao’
means Goddess Lakshmi should be established fortimeof alter of small earthen jar.
These earthen jars should be full of water fastemitth mango leaves, wood apple
leaves and holy basil leaves. One-handfull ricaukhbe in warded into the water of
jar. Milks, fruits, sugarcane flowers are neededtli@ propitiation of the lord Sibrai’

means Supreme God of the Bodo.

The third chapter has been dealt with the role dpyntheGoalpara Jila Boro
Barodal on the basis of the essential space in the satililiral, and spiritual life of
the Bodo community in Goalpara district, Assam. dxg of the oldest and most
culturally rich indigenous groups in the regiore Bodos maintain a distinct identity
rooted in language, tradition, religion, and comiturvalues. The Bodos have
historically organized themselves through varioasimunity institutions to preserve
their way of life and unite members around shaalgand collective progress. In this
tapestry of community action, three institutionssts as the Religious Committee, the
Cultural Committee, and the Women Council play lyitaterlocking roles in

strengthening the fabric of Bodo society at théridislevel.

The religious dimensions of Bodo life are deep, lsglec, and woven into
everyday practice. Many Bodos follow Bathouism, tineligenous religion that
celebrates the five principles of creation, sucleash, water, air, fire, and sky, and
recognize Bathoubwrai as the supreme deity. Addliliy, several Bodos practice
Hinduism and Christianity alongside traditional ibtd, creating a rich mosaic of
religious expression. Within this context, the Bielus Committee fulfills several core

functions. This Religious committee preserves asdefrs Bathouism and other Bodo
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spiritual practices. It organizes and coordinagdigious festivals such @&wisagu, i.e.

the Bodo New YearBathou Puja, and seasonal rites. These ceremonies, rooted in
agrarian rhythms and spiritual devotion, embodydbemunity’s bond with nature,
ancestry, and divine forces. Through careful plagrand guidance, the Religious
committee ensures that rituals remain authenticmaeahingful, even as the community
navigates modern pressures. Religious teachindgiseirBodo context are not purely
ceremonial, but they guide social values like honeespect for nature, and communal
harmony. The committee reinforces ethical norms su@port peaceful coexistence
within the Bodo community and with neighboring gosun Goalpara. Its work nurtures
moral accountability, encourages compassionate umtnénd sustains trust among

members, strengthening societal cohesion in timhebkange.

The Goalpara Jila Boro Barodal has been in a position to establish the Bodo
music, dance, art, and communal ceremonies. Bodtireureflects centuries of
indigenous knowledge, agrarian life, and artiskipression expressed Bagurumba
dance, folk music, traditional attire, and richties customs. The Cultural Committee
serves as the steward of this vibrant culturaldaage. One of the committee’s primary
tasks is organizing cultural festivals and eveht highlight Bodo traditions. These
events provide forums for showcasing folk perforoes; storytelling, and artistic
forms that strengthen community pride. Ritual fess likeBwisagu also serve cultural
functions beyond their religious meaning they ares of reunion, remembrance, and
renewal. Culture that is not documented risks bdmgotten or distorted. This
committee often engages in recording songs, damras,histories, and traditional
wisdom. The Cultural Committee curates workshogpsikations, and school programs
that introduce young Bodos to their heritage. Bindcso, it fosters continuity and
supports educational curricula that incorporatég@dous knowledge alongside formal
schooling. Representation of culture, cross-culttodaboration, and cultural identity
thrive when shared. The Cultural committee oftertiggates in inter-community
festivals, showcasing Bodo traditions to wider aades. These interactions promote
respect, reduce prejudices, and position the Battaral legacy within broader multi-
ethnic narratives of Assam and India. In essemeeCultural Committee ensures that
Bodo cultural life from music and dance to languagel social customs remains a

vibrant, evolving, and respected part of commulifigy
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Women'’s roles in Bodo society as mothers, educatmstodians of domestic
and ritual knowledge, and agents of social chamgesabstantial. Yet, traditional
structures sometimes limit opportunities for wonsembices to be heard in public
decision-making. The Women Council of tBealpara Jila Boro Barodal addresses
this gap directly. The Women council provides arfal platform for women to engage
in governance, articulate needs, and influencedegysions related to family welfare,
education, and community development. It ensur@s Women’s perspectives are
factored into planning, resource allocation, anchiewnity policies. Women are often
at the frontline of social welfare addressing isslike healthcare, child education,
nutrition, and social support for vulnerable graupgh as children, elderly, and single
parents. The Women council leads initiatives osetfeonts, mobilizing volunteers and
coordinating with other committees to channel suppdiere it is most needed. By
offering training, leadership workshops, and expeso broader social movements, the
Women Council builds capacity among Bodo women. &wgred women leaders, in
turn, inspire wider participation in community lifereating pathways for gender

equality and socioeconomic development.

Women play essential roles in preserving and trattisg cultural and moral
values. Through the council, they organize evdrdsteach traditional arts, crafts, and
etiquette to younger girls and families. Additidgalthey serve as mediators in
community disputes and guardians of ethical condtuctocial affairs. The Women
Council advocates for women'’s rights, safety, arstige within the community. It acts
as a support network for survivors of abuse orragoation, helps to navigate legal
systems, and fosters awareness of rights guarabte&v. This protective function
strengthens social justice and community cohesibs, the Women Council is not
only a support structure but an engine for progvesshange, shaping not just the lives

of women but the future of the entire community.

Individually, each body serves a distinct purpagaeh as spiritual guidance by
Religious Committee, cultural preservation andlmelgon by Cultural Committee, and
gender empowerment and welfare by Women Councilvéver, their greatest impact
emerges through interdependence. The Religious Gieenand Cultural Committee
often coordinate festivals that blend spiritual mieg with cultural expression,

reinforcing identity in ways that are both heatti@hd public. The Women Council
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enhances the reach of both bodies by ensuringféistivals and religious rites are
inclusive, safe, and empowering for women and cbild All three bodies work
together in community outreach strengthening sob@ids, educating youth, and
presenting a unified face of the Bodo communityGioalpara’s multiethnic context.
Through coordinated efforts, these institutiongansa holistic model of community
development and one that embraces tradition whilshipg for progressive

transformation.

The Goalpara Jila Boro Barodal and its committees do not operate in a vacuum.
They face challenges including globalization, miigna pressures, loss of language
usage among youth, and social transformations sbatetimes dilute traditional
practices. But strengthened by organized leadesmpcommunity engagement, the
committees adapt by fostering collaborations wibaational institutions and cultural
organizations beyond their immediate community twaden influence and learning
opportunities. Ultimately, the Religious Committ€®jltural Committee, and Women
Council of the Goalpara Jila Boro Barodal represent more than administrative
structures. They are living expressions of a pésgemmitment to preserve their
heritage, maintain moral and social unity, and adagh resilience to a changing world.
Their efforts uphold the dignity, diversity, andntiouity of Bodo life nurturing identity
not as something frozen in time but as a vibramglwng tradition that sustains

community solidarity and pride in Goalpara and belo

Cultural identity for the Bodo in Assam including Goalpara is deeply grounded
in language, traditional beliefs such as Bathouiftk arts, and social institutions.
Bathouism, the traditional folk religion of the Bmgeople, reflects their cosmology
and ecological worldview centered around five eletak principles. Moreover,
community organizations likBodo Sahitya Sabha have historically played a pivotal
role in language development and literary pres@matthrough headquartered
elsewhere, they shed light on the importance afcttred Bodo associations in the
region. Within this context, a body such as @ealpara Jila Boro Barodal likely
functions as a district-level network, a communiguncil or association that
strengthens Bodo cultural heritage at the grassrosmmcouraging participation in
festivals, safeguarding oral traditions, and féatiing inter-village cooperation. While

the termGoalpara Jila Boro Barodal itself colloquially denotes a major grouping or
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council within the community, i.e. common in folladlitions and social structures, its
interpretation in Goalpara is best understoodsrtititural resonance, an embodiment
of collective responsibility, heritage preservatiand intercultural dialogue in a multi-

ethnic district.

In an ethnically diverse district like Goalpara,es multiple communities co-
exist and linguistic minorities navigate sociopoét landscapes, institutions like the
Goalpara Jila Boro Barodal play an integrative social role. They serve atfqias for
Community representation, allowing the Bodo pedplarticulate collective concerns
in local governance and rural councils. Culturansmission, organizing events,
festivals, and rituals that sustain Bodo traditiangong younger generations. Conflict
mediation, promoting harmony not just intra-comntyibiut also across ethnic lines in
a region characterized by linguistic plurality. Edtional advocacy, encouraging
literacy and cultural education in the Bodo languadhile supporting broader civic
participation. This organizational function strdmgts community identity and
resilience, particularly in rural parts of Goalparaere ethnic identities remain central
to social life. Cultural festivals often mediategg bommunity groups are core to
sustaining identityGoalpara Jila Boro Barodal typically coordinates events where
traditional dances, music, rites, and languagesrevered and celebrated. These
gatherings reinforce intra-community ties, promtetual support, and reaffirm the
sociocultural framework that has historically bouhé Bodo community in Assam.
This organizational function strengthens communitjentity and resilience,
particularly in rural parts of Goalpara where ethidientities remain central to social

life.

In chapter-4, the social control system is followsdthe Bodo community of
Goalpara district based on the rules formed by @malpara Jila Boro Barodal’ is
studied. Customary law is rooted in tradition, whican play a significant role in
societal reformation by facilitating adaptation thanging circumstances and
addressing issues that statutory law may not adelyueddress. Customary law can be
used to promote social justice and equity by addingsdiscriminatory practices or
ensuring fair access to resources. Some custonaaryntay be discriminatory or
harmful, and require reform to ensure equalityjastice. The indigenous Bodo people

of Goalpara district, who worship the Bathouismd #meGoal para Jila Boro Barodal
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jointly established the customary laws based orrdf@mation of the society through
the rituals, customs, and traditions. Accordinght® customary law of Bodo society if
someone violates the customary laws, then thabpassvictimized as badua or social
offence. These types of offences are recognizéideaanti-social person in the society.
This kind of deeds means as the sin deed to GathuBe, It creates distress in the life
of human being when the person does anti sociasle&od never excuses this type
of person indeed. But, people convict to evil deedbout knowing the reasonif a
person is recognized as morally guilty, if he igolved in illicit sexual relationship
with female relatives, such as mother, daughtdaim- sister-in-law, younger sister,
elder sister, niece, wife of the younger brotheamy other close female relative, if he
touches the body of the wife of younger brotheofathe elder sister of his wife, if he
is engaged in bestiality and has sex relationstiip avbitch, a female cow or a pig. If
a man eats remainder food, such as food left laadfreby his wife, he is considered as
guilty. If a man indulges in false accusation vl evil motive, it is also considered
as social offence. In Goalpara district, thealpara Jila Boro Barodal is traditionally
divided the offences into five categories. These @y Fongsoth Bad or Laokhar Bad
means Purification small, (ipaokhi Bad means Purification middle, (iikhawali Bad
means Purification big, (ivMajkhila Bad means Recovery small, and @gor Bad
means Recovery big. In this conte®bal para Jila Bodo Barodal executes purification
process to purify the person by sprinkling pureewndty the basil leaves, and this is
called purification of the person in the societythe purification process, a purifier is
employed to complete the process of the customsritumals, the purifier is called
‘Gwthari’ means Purifier in Bodo language. The Bodo socityGoalpara district
follows specific kinds of purification rituals antustoms for five types oBad. In
sociological perspective, ostracism is the actxafiaing or ignoring an individual or
group, leading to a social isolation and a sensejettion. The Bodo community of

Goalpara district has been following the ostracism.

In chapter-5, summary and conclusion is done orb#®s of the hypotheses
taken, and the findings of the objectives. In ttimpter description of all the core
chapters on the basis of findings are summarizée. rble of a group such as the
Goalpara Jila Boro Barodal even if not extensively documented in academeécditure

can be conceptualized as a multidimensional comtyunstitution. It encompasses
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cultural preservation, social cohesion, communégdership, and representational
advocacy. As Goalpara navigates the challengesodemization, demographic shifts,
and governance complexities, the Barodal represamtessential interface through
which the Boro people negotiate their place witihie district’s socio-political fabric.
The study thus foregrounds the importance of imibges associations in sustaining
minority cultures and ensuring participatory comityudevelopment in multi-ethnic

regions of northeast India.
5.2 Further Scope of the Study:

In this research work the role Gbalpara Jila Boro Barodal has been studied
on the basisi of formation of the parent organaatdifferent Med councils, different
committees, social ceremonies, and social conysies in the entire Bodo dominated
areas of the Goalpara district. It has further saofstudy as the activities will be done
by theGoalpara Jila Boro Barodal in the coming days. The importance of @walpara
Jila Boro Barodal in the Bodo society as a whole from the socioldgimant of view

so further scope of study.



